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But, beloved, be not ignorant of 


this one thing, that one day is with 
the Lord as a thousand years, and 
a thousand years as one day. 

There isa real and wide diffe- 
rence between one day, and a thou- 
sand years. ‘This difference God 
perceives; for with an intuitive 
discernment, he sees all things as 
they are. It could not, therefore, 
have been the meaning of the apos- 


tle in our text, that, in the view of 


the Lord, one day is of the same 
length as a thousand years, and a 
thousand years no longer than one 
cay. His language is figurative. 
He speaks by way of comparison. 
His meaning obviously is, that, in 
the view of the eternal mind, who 
sees through all duration, the pe- 
riod of a thousand years, however 
long it may seem to us, who are 
of yesterday, appears comparative- 
ly so short and momentary, that 
the difference between a thousand 
years, anda single day, is trifling 
and inconsiderable. All! the peri- 
ols, into which the ephemeral race 
of men, divide time, are, in God’s 

w, but mere minntes,and scar 
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worthy of computation ; as, in the 
view ofan Astronomer, who meas- 
ures the heavens, and calculates 
the distance between the earth and 
the sun, and between the sun and 
the stars, the little measures ofspace 
upon the surface of this pebble, 
called the earth, appear like math- 
ematical points, and, in his estima- 
tion, one inch is as athousand miles, 
and athousand miles as one inch. 
When two things both appear ex- 
tremely minute, the difference be- 
tween them is viewed as inconsid- 
erable, and of too little consequence 
to be reckoned. 

This then, is the sentiment, con- 
veyed by the words of the text : 

With God, time is of no account 

To illustrate this sentiment, [ 
shall enquire, 

I, Whattime is? And, 

If. In what respects it is of no 
account with God? 

I. What is time ? 

All time is duration : but all dus 
ration is not time. Time hada 
beginning, and wil! have an end; 
but duration is without beginning 
and without end. Time, in its 
proper and most extensive meaning, 
is that portion of endless duration, 
which intervenes between the cre- 
ation of the world, and its final con- 
flagration. Though it is reasonable 
to suppose, that was a suc 
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cession of ideas in the Divine Mind, 
from everlasting; yet, strictly 
speaking, there was no time, until 
the work of creation began. Pre- 
viously to this, «ll was one uniform, 
vast eternity. And though there 
will be a succession of ideas in the 
Divine Mind, and in the minds of 
imtelligent creatures, after the end 
of the world ; yet, strietly speaking, 
there will be time no longer. A\!- 
ter the blast of the last trumpet 
shall have shaken this material 
fabric of the universe to dust, all, 
again,will be one uniform, vast eter- 
nity. Hence, time has been aptly 
compared to an isthmus between 
two great oceans. Time is the 
age of the world. As it is measured 
by the revolutions of the heavenly 
bodies; so it began, when they 
were thrown from the hand of the 
Almighty, and must cease, when 
his agency is withdrawn, and they 
stop. Suchistime. I proceed to 
enquire, 

II. In what respects time is of 
no account with God ! 

Though the Lord knows what 
time is, duly estimates the value of 
it to his creatures, and discerns the 
precise difference between the va- 
tious periods of it; yet there are 
several important respects, in which 
time, in its largest extent, is with 
him, of no account. 

1. Time is of no account with 
God, as it respects his own eris- 
tence. He existed before time was; 
and He will exist, when time shall 
be no more. He did not create 
himself; nor was he created by 
any other being. His existence 
had no beginning ; and it will have 
no end. In the most unlimited 
sense, God is eternal. Hence the 
Psalmist said, ‘“ From everlasting 
to everlasting thou art God.” It 
js impossible to set bounds to du- 
ration, even in idea. And though 
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it would be absurd to say with the 


Schoolmen, that the existence of 


God is one eternal Now; yetit 
would be both irrational and un- 
scriptural to say, that there was 
ever a period in duration, when he 
was not; or that that there ever 
will arrive a period in duration, 
when he will not be. In the most 
absolute sence, God is eternal.— 
Well, then, might Blihu say, “ Be- 
hold, God is great, and we know 
Him not; neither can the number 
of his years be searched out.”— 
The duration of the Divine Exis- 
tence, is immeasurable and incom- 
prehensible. Add years and cen- 
turies together, till the power of 
numbers is exhausted, and the 
amount bears no more proportion 
to eternity, than the smallest point 
to the expanse of unlimited space. 

As it respects the duration of 
God’s existence, therefore, of what 
account is time? [t has been 
generally computed, that the world 
will last about seven thousand years. 
But suppose, as some modern Mil- 
lenarians calculate, the age of 
the world should be three hundred 
and seventy thousand years; what 
would this period be, compared 
with eternity? Truly, the answer 
might be “A vapour that appear- 
eth for a little time, and then van- 
isheth away.” In comparison with 
the duration of the Divine Exis- 
tence, time, in all its longitude of 
years, ages, centuries and eras ,is of 
noconsideration. In this respect, 
one day is with the Lord as a thou- 
sand years, and a thousand years 
as ene day. 

2. Time is of no account with 
God as it respects his knowledge.— 
We are of yesterday and know 
nothing. It is difficult for us to 
ascertain what exists and trans- 
pires in distant places; and stil! 
more so to ascertain what has ex- 
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isted and taken place im distant 
ages. We can learn the past, only 
from the very imperfect and scanty 
memorials of history and tradition 
The farther an event is removed in- 
to the shades of antiquity, the more 
obscurely we see it. But He, who 
existed before the mountains were 
brought forth, and whose 
have always been in every place, 
beholding the evil and the good, 
has as perfect a knowledge of «ll 
that is past, as of all that is present. 
‘The remoteness of the time, makes 
not the least difference, as to the 
accuracy and minuteness of his 
knowledge of all past things and 
events. 

And as to what is yet future, 
while we have but a faint glimpse, 
by the light of prophecy, of a very 
few of the great events that are yet 
in the womb of futurity, He sees 
the end from the beginning, and 
from ancient times the things that 
are not yet done. He knows as 


eyes 


well what will be, as what is, or has 


been, His understanding is infi- 
nite, Known unto Him are all his 
works from the beginning of the 
world. As it respects his knowl- 
edge, it makes no diflerence, 
whether things are present, or one 
day,or a thousand years past, or 
io come. In this respect one day is 
with the Lord as a thousand years, 
and a thousand years as ene day. 

3. Time is of no account with 
God as it respects his designs. He 
is a being of infinite wisdom. And 
like every wise being, He laid a 
plan, before He began his works. 
This plan was perfect, compre- 
hending all things that should ex- 
ist, and all events that should take 
place, from the beginning to the 
end of time. This divine plan is 
what the apostle calls the eternal 
purpose which God purposed in 
Christ Jesus ; or what is styled, in 
another place, the counsel of his 
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own will, In this counsel, pur- 
pose, or original plan of creation 
and providence, are comprehended 
allthe designs or decrees of God 
These, like himself, are eternal and 
unchangeable, In forming his de- 
signs or decrees, God had a clear 
and comprehensive view of all 
things possible; and out ofall that 
was possible in the nature of things, 
He determined that such creatures 
should existand such events come 
to pass, as he saw would be best on 
the whole, i. e. most for his own 
glory and felicity, and calculated 
to produce the greatest possible 
quantity of holiness and happiness 
in his moral kingdom, God, there- 
fore, never has seen, and never will 
see, any reason for the least alter- 
ation in his original and eternal 
designs. And he never will alter 
them without reason. Hence He 
says himself, “My counsel shall 
stand.” And hence the Psalmist 
says, “The counsel of the Lord 
standeth forever; the thoughts of 
his heart to all generations.’’ Agree- 
ably to which the apostle speaks of 
the immutability of God's counsel. 
The designs or purposes of the 
only wise God, never were, and 
never will be altered in the least; 
and there never was, and never 
will be, the least uncertainty as to 
their accomplishment. As it re- 
spects his decrees, it makes no dif- 
ference, whether the things de- 
creed are to take place, a day, or 
a thousand years hence. Their 
futurity is equally certain in his 
unchangeable mind. He has de- 
clared, ‘My counsel shall stand, 
and I will do all my pleasure.” In 
this respect, one day is with the 
Lord as a thousand years, anda 
thousand years as one day. Which 
naturally leads me to observe 
again, 

4. Time is of no account with 
God as it respects his power. As 
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He is wise in counsel, so he is 
mighty in working. He works, 
and who can letit? Who can 
withstand the thunder of his power? 
What his soul desireth, even that 
He doeth. He is properly styled, 
The Almighty; for with Him 
nothing is impossible. By a sim- 
ple volition of his will, He can cre- 
ate, or destroy, a world. “ He 
spake, and it was done : He com- 
manded, and it stood fast.” There 
is nothing too hard for the Lord. 
There is nothing which does not 
imply a contradiction, which God 
cannot do. He knows himself and 
is ever conscious of his power to do 
all his pleasure, and to carry all his 
decrees into complete effeet. On 
this ground it is, that He declares 
the end from the beginning, and is 
able, with infallible certainty, to 
predict future events. His pur- 


pose that an event should take 
place, however unchangeable that 
purpose might be, would not enable 


him to foretel the event, unless 
He knew, that He had power to 
bring it to pass. But this He ever 
knows. He is, therefore, just as 
sure of doing what he designs to 
do, a thousand, or ten thousand 
years hence, as what he designs to 
do this day. As it respects his 
power, one day is with the Lord as 
a thousand years, and a thousand 
years as one day. 

Finally. Time is of no account 
with God, as it respects his happi- 
ness. He is the ever blessed God, 
ineffably and unchangeably happy 
forever more. And though he is 
happy, independently of his crea- 
tures; yet not independently of his 
own designs and works. His hap- 
piness results from his infinitely 
wise and benevolent purposes, and 
the absolute certainty of their ac- 
complishment. He would be, of 
all beings, the most unhappy, if he 
did not form benevolent purposes, 
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or if he had not power to accom- 
plish them. But since, from the 
knowledge which He has of his de- 
crees and of his power to execute 
them, He knows all his works 
from the beginning; He enjoys 
them all, as much at one period, as 
another. He enjoyed all his works, 
millions of ages before He began to 
create, as much as He does now, 
or will at the final consummation 
of all things. He ever knew, that 
He should accomplish all the good 
pleasure of his goodness, and that 
such 3 universe would come into 
existence and be so governed and 
disposed of, as completely to grat- 
ify all the benevolent desires of his 
heart. It makes no diflerence, as 
to his enjoyment, whether what 
He has decreed, is to take place, 
to day, or a thousand years hence : 
it is equally certain in his omnis- 
cient and immutable mind, and in 
the eternal counsel of his sovereign 
and resistiess will. As it respects 
his happiness, therefore, one day 
is with the Lord as a thousand 
years, and a thousand years as one 


day. 
INFERENCES 


1. Is time of no account with 
God? Then to ask, why He did 
not create the world sooner than He 
did, is ‘‘a foolish and unlearned 
question.” In one view, itis ab- 
surd. Ifthe question be consider- 
ed in relation to the Divine Exis- 
tence, there is no ground to speak 
of either sooner or later. To sup- 
pose that God might have created 
the world sooner than He did, 
implies, that there might have beeu 
a shorter period of duration before 
He began to create, than there 
was; and that there might have 
been a longer period of duration 
after the works of creation were 
finished, than there will be. But 
this is absurd, For before creation 





1826. 


began, there had been an eternity of 


duration. and after the end of the 


world, there will be an eternity of 


duration. Though there is a 
succession in simple duration, and 
one portion of it is before another , 
yet, strictly speaking, there is 
neither sooner nor later, in the 
ceaseless lapse of unlimited dura- 
tion. 

But, suppose the world might 
have been created sooner than it 
was, what difference would it have 
made, either to the Creator, or his 
creatures? From eternity, God 
had devised the work of creation, 
and knew that He should perform 
it; and therefore enjoyed it as 
much as He does now, or ever will. 
Creatures will have an eternity to 
contemplate the works of creation, 
providence, and redemption, and 
to feel their effects, after they shall 
be finished. ‘They could have had 
no more, if the work of creation had 
begun thousands of years before 
the foundation of the earth 
laid. 


was 


If time is of no acceunt with 
then, in its whole extent, 
short. It is 


God > 
time is extremely 
owing, principally, to the compar- 
ative shortness of time, that it is of 


no account with God. If it were 
proper to speak of the whole of that 
whieh is infinite, which never had 
a beginning and will never have 
an end; how short is time, com- 
pared with the whole extent of du- 
ration? A thousand years are 
such an inconceivably minute and 
inconsiderable part of eternity, 
that they appear no longer than a 
single day. Indeed, there is no 
room for the application of long 
and short, to time, when compare “d 
with eternity. In this comparison, 
years are no longer than minutes 

the life of Mathuselah is as short 
asthat of the infant of a span; 
centuries dwindle to seconds ; the 
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whole age of the world is but the 
tick ofa watch, or the twinkling 
ofaneye. Well, then, might the 
apostle say, “The time is short.” 

3. From the reasons mentioned, 
why time is of no account with 
God, we may learn why it és of ac- 
count with men. It is of no ac- 
count with God, because it is so 
short, compared with the duration 
of his existence: it is of account 
with men, because it is so long, 
compared with the duration of 
their lives. The lives of the patri- 
archs, though protracted to hun- 
dreds of years, were but short, 
compared with the whole of time. 
But after the deluge, human life 
was curtailed, gradually; until, in 
the days of David, it became reduc- 
ed to its present narrow bounds of 
three seore years and ten. The 
whole of time is now a long period, 
when compared with the longest 
life: and the difference between 
days, and months, and years, is 
worth reckoning. 

Take another view of the sub- 
ject. ‘Time is of no account with 
God, because, whether it be longer 
or shorter, makes no difference to 
his knowledge, designs, power, or 
happiness. But it is the reverse 
with men in this world: their 
knowledge reaches but a little way, 
either backward or forward : their 
designs and their power are limited 
by narrow bounds: and their hap- 
piness hangs suspended upon their 
conduct in this short and uncertain 
state of probation. With men 
in the flesh, time is precious. A 
single day is of great account. A 
year is an importé ant period. The 
difference of a few days, may, in 
its consequences, prove of infinite 
moment. Suppose but one day, 
and that his last, had been taken 
from the probationary time of the 
malefactor oa the cross; where, 
now, would be his soul? 
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Time, with men in this world, 
should be of great account. They 
cannot prize it too highly, or be too 
frugal of it, er too careful to re- 
deemit. ‘T'ime is our day of grace, 
our only opportunity to lay up 
treasure in heaven. Which leads 
to an interesting reflection, 

4. Time is of no account, except 
in this world. Indeed, it may be 
questioned, whether there is time 
in any other world, but this. If 
the planets are inhabited by ration- 
al beings, they may have time, as 
we have, and measure it by the 
revolutions of the heavenly bodies, 
as wedo. But, who knows, that 
the planets are inhabited? The 
arguments in favour of the suppo- 
sition, are drawn from analogy on- 
ly; which of all arguments, are 
the least conclusive. ‘The sacred 
writers make no mention of any 
rational creatures, besides angels 
and men ; and while they frequent- 
ly speak of the sun, moon, and 
stars, never intimate that any of 
them are inhabited. 

But, leaving a question so spec- 
ulative and hypothetical, I may 
observe, that in no other world, 


which we know to be the abode of 


rational creatures, is time of any 
account. And the reason is this ; 
in no other world, are rational crea- 
tures known to be in a state of pre- 
bation. ‘The inhabitants of heav- 
enare confirmed in holiness and 
happiness forever. All, with 
them, is one uniform, vast eternity 
of bliss ineffable. The inhabitants 
of hell are confirmed in sin and 
misery. All, with them, is one 
uniform, vast eternity of wo unut- 
terable, It makes no difference to 
either the tenants of glory, or the 
prisoners of despair, whether time 
be longer, or shorter. It no longer 


depends upon their improvement 
what their eternal state 
Their work is done, and 


of time 
shall be, 
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their account sealed up, against 
the day of the revelation of the 
righteous judgment ef God, It is 
the same, as to the duration of 
their happiness or misery, whether 
their days upon earth were many 
or few, or whether they departed 


this life, at the beginning, the mid. ° 


dle, or the end of time, It is only 
in this world, that time is of any 
account. 

5, Iftime is of no account with 
God; then saints have no reason to 
doubt the fulfilment of his promises, 
because they are long delayed.— 
This, in their despondency, they 
are sometimes inclined todo. But 
they ought always to bear in mind, 
that one day is with the Lord as a 
thousand years, and a thousand 
years as one day. The length of 
time makes no difference as to the 
immutability of his promises, or his 
power and faithfulness to fulfil 
them. The Patriarchs, Prophets, 
and saints of old, had no reason to 
doubt the advent of Christ, because, 
from the time He was foretold and 
promised, four thousand years were 
spent in preparing the way for his 
incarnation. And Christians, at 
this day, have no reason to doubt, 
that the earth shall be filled with 
the knowledge of the Lord, because 
for more than eighteen centuries, 
the greater part of the habitable 
earth has been covered with gross 
moral darkness. In no case, have 
Christians the least reason to fear, 
that the promises of God will fail, 
because their performance is long 
delayed, The Lord is not slack 
cencerning his promises to his peo- 
ple, but will fulfil them all, in the 
best time, and the best manner. 

6. If time is of ne aecount with 
God ; then sinners have no reason 
to flatter themselves, that God will 
not execute hifthreatenings, because 
he bears with them so long. This, 
in their stupidity and presumption, 
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they are prone to do. ‘Because sen- 
tence against their evil works, 

not executed speedily, their hearts 
are fully set in them to do evil.’ — 
But, it concerns them to consider, 
that one day is with the Lord as a 
thousand years, and a thousand 
years as one day. He has not re- 
pealed his holy law, nor forgotten 
his threatenings, nor changed his 
mind, nor lost his disposition, or 
right, or power, to punish the 
workers of iniquity. The inhabi- 
tants of the old world, it may be 
presumed, reasoned much as sin- 
ners now do. While the patience 
of God waited, in the days of Noah, 
they ate, they drank, they morried 
wives, and were given in marriage, 
until the day that Noah entered 
into the ark, and the flood came 
and destroyed them all. It was in 
reference to the case of sinners, 
who thus abuse the patience and 
long-suffering of God, that the 
words of our text were originally 
written; as appears from the con- 
nexion : “Knowing this first, that 
there shall come, in the last days, 
scoffers, walking after their own 
lusts, and saying, Where is the 
promise of his coming ? for since 

the fathers fell asleep. all things 
continue as they were from the be- 
ginning of the creation. For this 
they willingly are ignorant of, that 
by the word of God the heavens 
were of old, and the earth stand- 
ing out of the water and in the 
water; whereby the world that 
then was, being overflowed with 
water, perished: but the heavens 
and the earth which are now, by 
the same word are kept in store, 

reserved unto fire against the day 
of judgment and perdition of un- 
godly men. But, beloved, be not 
ignorant of this one thing, that one 
day is with the Lord as a thousand 
years, and a thousand years as one 
day. The Lord is not slack con- 
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cerning his promise, as some 
men count slackness ; but is long- 
suffering to us-ward, net willing 
that any should perish, but that all 
should come to repentance. But 
the day of the Lord will come as a 
thief in the night ; in the which the 
heavens shal] pass away with a 
great noise, and the elements shall 
melt with fervent heat ; the earth 
also, and the works that are there- 
in, shall be burnt up.” 

This subject teaches us the 
proper use and improvement of 
time. It is of no account, except 
in this world. But here it is pre- 
cious, as a season of probation, in 
which we are forming our charac- 
ters, and preparing for the judg- 
ment of the great day. Surely, 
then, time, which is s@ short, so 
swift, and so precarious, ought not 
to be spent in sloth and idleness, 
in surfeiting and drunkenness, in 
chambering and wantonness, but 
in seeking first the kingdom of 
God and his righteousness, in oc- 
cupying for Christ till he come, in 
serving God and our generation by 
his will, and in seeking for glory, 
honour and immortality, that we 
may obtain eternal life. 


Have you, my hearers, thus 


spent the year, which closes this 
this day, and, in a few hours, will be 
the years before the flood? How 
are you resolved, by the grace of 
God, should you be spared, to spend 
the year to come ? 

Let not saints be slothful in busi- 
ness, but fervent in spirit, serving 
the Lord; for now is their salva- 
tion nearer, by a whole year, and 
they have less time, 


by the space 
of a whole year, 


in which to do 


good and to communicate, to hon- 
or Christ and advance his cause 
and to make their calling and elec- 
tion sure. 

Let sinners awake from sleep 
and arise from the dead. 


Is it not 







































































































































272 On the Vindictive Justice of God. 


enough to have spent twelve months 
more of their day of grace, in treas- 
uring up wrath against the day of 
wrath? Will they still presume on 
the patience of God, when they 
know not. what a year, or even aday, 
may bring forth? Much, and per- 
haps, most of their precious time is 
misspent and gone, and the remain- 
der is short. It is high time for 
them to awake out of sleep, and 
begin their work for eternity ; for 
the night of death is at hand, in 
which no mancanwork. AMEN. 
lp 

For the Hopkinsian Magazine. 
ON THE VINDICTIVE JUSTICE OF GOD. 

[Concluded from page 251.] 


III. To make it appear, that 
tindictive justice is anamiable per- 
fection ofthe Deity. It is abun- 
dantly evident from what has been 
said, that this attribute does belong 
to God ; and if it belongs to him, 
we are obliged to suppose, that it is 
amiable, even though we were un- 
able to point out the amiableness of 
it. For it is universally allowed 
that there is no blemish, or unam- 
iable quality in the divine charac- 
ter. But a certain noted Divine 
insists upon it, that it is injurious 
to the Deity, to suppose and repre- 
sent him as possessed of vindictive 
justice. He says, those who as- 
cribe this attribute to God, “rep- 
resent him in such a light that no 
earthly parent could imitate him, 
without sustaining a character 
shocking to mankind.” But their 
Objection only shows the propriety 
and importance of making it ap- 
pear that vindictive justice is truly 
an amiable part of the divine char- 
acter. And here I would observe, 

1. There is nothing unami- 
able, or shocking, in vindictive 
justice itself. It is true, the effects 
of it are always disagreeable, and 
sometimes very shocking to human 
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nature. But the pains and mise- 
ries which vindictive justice inflicts 
upon the guilty, ought never to be 
blended with it. Itis painful to 
correct, and to see a child correct- 
ed for his faults. But this is no 
evidence of the want of parental 
goodness and tenderness. it is 
painful to execute, and to see the 
laws of the land executed upon a 
traitor or murderer. But this is 
no evidence of the want of true be- 
nevolence in the judge or execu- 
tioner. And it would be shocking, 
no doubt, could we see the regions 
of dispair, and behold the effects of 
vindictive justice there. But this 
would be no argument against the 
amiableness of that disposition in 
the Deity, which doomed the wick- 
ed to suffer the due reward of their 
deeds. Undeserved, and unnec- 
essary misery cannot be inflicted 
either by God or man, without ex- 
citing indignation against the an- 
thor of it; because such misery 
always manifests a selfish, malevo- 
lent, and revengeful spirit. | But 
this is essentially different from the 
vindictive justice of God, which 
flows from pure benevolence. Arn 
while it is viewed in this its 
true light, it is impossible for the 
most discerning, and impartial, and 
benevolent person to discover any 
thing unreasonable in it. Nay, it 
would argue a moral defect in the 
Deity to be destitute of sucha feel- 
ing towards the guilty; and we 
could not reconcile it, either with 
his perfect love to holiness or his 
perfect hatred to sin. Hence the 
common sense of mankind has al- 
ways dictated to all nations, that 
the Deity, which they worshipped, 
was a being of vindictive justice, 
and disposed to punish the guilty. 
And there is not a nation on earth, 
who have not the same opinion of 
the being, whom they consider as 
supreme. So that vindictive jus- 
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tice is so far froma being shocking 
to the minds of men, that all agree 
in believing this to be a truly di- 
vine and amiable attribute. And 
it is much to be doubted, whether 


those, who complain so much of 


the justice of God, would be really 
pleased with his character, if they 
knew, that he felt no more dispos- 
ed to punish sin, than to punish 
holiness. But if they would, this 
only proves, that they are destitute 
of that hatred of sin, which they 
and all moral beings ought to feel 
and express. This leads me toob- 
serve, 

2. That the scripture every 
where represents vindictive justice 
as not only belonging to God, but 
asa beauty and excellence in his 
eharacter. The friends of God, in 
every age, have celebrated this glo- 
rious and amiable attribute. The 
true Charch of God celebrated the 
displays of his vindictive justice 
upon Pharaoh and his 
“Then sang Moses and the chil- 
dren of Israel this song unto the 
Lord, and spake saying, I will sing 
unto the Lord: for he hath tri- 
umphed gloriously ; the horse and 
his rider hath he thrown into the 
sea. Thy right hand, O Lord, is 
become glorious in power; thy 
right hand, O Lord, hath dashed 
in pieces the enemy. And in the 
greatness of thine ezcellency thou 
hast averthrown them that rose up 
against thee: thou sentest forth 
thy wrath, which consumed them 
as stublile. Thou didst blow with 
thy ;wirld, the sea covered them : 
they sank as lead in the mighty 
waters. Who is like unto thee, O 
Lord, among the gods!' Who is 
like thee, glorious in holiness, fear- 
ful in praises, doing wonders !’’— 
In 136th Psalm, the Church cele- 


hosts.— 


brates the goodness and mercy of 


God, and as an expression of these 
amiable attributes, cejebrates kis 


” 
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glorious and awful justice in’ pun- 
ishing the wicked. “O give thanks 
unto the Lord, for he is good; tor 
his mercy endureth forever. To 
him that smote Egypt in their first 
born, and overthrew Pharaoh and 
his host in the Red Sea: 
mercy endureth forever. 

which smote great kings: 
merey endureth 

slew famous kings : 
endureth forever. Sihon king ef 
the Amorites : for his mercy en- 
dureth forever. And Oz, king of 
Bashan : for his mercy euduretli 
forever. O give thanks unto the 
God of heaven : for his mercy en- 
dureth forever.” And the glori- 
ous attribute of divine justice ‘is 
celebrated by saints and angels in 
heaven, in the highest strains of 
praise. When the seven angels 
had received the seven last plagues, 
which contained the full measure 
of the wrath of God to mani- 
fested upon earth, the heavenly in- 
habitants sung a song of praise, 
“Saying, Great and marvellous are 
thy works, Lord God Almighty ; 
just and true are thy ways, thou 
King of saints. Who shall not 
fear thee, O Lord, and glorify thy 
name? for thou only art holy ; for 
all nations shall come and worship 
before thee: for thy judgments are 
made manifest.” Inthenext chap 
ter, the apostle John says, “ The 
third angel poured out‘his vial upon 
the rivers and fountains of waters ; 
and they became And I 
heard the angel of the waters say, 
Thou art righteous, O Lord, which 
art, and wast, and shalt be, be- 
cause thou hast judged thus. For 
they have shed the blood of saints 
and prophets, and thou hast given 
them blood to drink ; for they are 
worthy. And I heard another out 
of the alter say, Even so, Lord God 
Almighly, true and righteous are 
thy judgments And the apes- 
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tle adds, in the 19th chapter, “Af tion; and the only, ground om 
ter these things I heard a great which they have donc it, is that of 
voice of much people in heaven, the natural evils which abound, 
saying, Alleluia, salvation, and andhave always abounded in the 
glory, and honor, and pewer unto world. But, it ought to be consid- 
the Lord our God: for true and ered, that these natural evils are 
righteous are his judgments.”’— the fruits and expressions of vindic- 
Thus all holy creatures in heaven tive justice, and not of malice, or 
and earth approve, admire, and malevolence. Mankind are sin- 
praise the vindictive justice of ners. They have all transgressed 
God, as a glorious and amiable at- the holy law of God, and deserve 
tribute. And these are the most its curse. The goodnessef God, 
impartial and capable judges of the therefore, requires, that he should 
real amiableness of the divine per- express his holy displeasure against 
fections. Nor is this all: For the human race, even in this world. 
their praises perfectly harmonise By inflicting natural evil upon man- 
with the natural feelings and ap- kind, God displays his vindictive 
prehensions of all moral beings.— justice, which is a beauty in his 
So that the amiableness of vindic- character, and so far from being 
tive justice is no less evident, than contrary to bis goodness, is an am- 
its existence. iable and essential branch of it.— 
Ifad such evils as mankind expe- 
rience in this life, fallen upon « sin- 

1. If vindictive justice be an less world, they might have been 

amiable attributeofthe Deity. then improved as arguments against the 
we see one reason, why he intro- goodness of the great Governor of 
duced moral evil into his system. the universe. But as men are fal- 
\t undoubtedly was to give an op- len, guilty creatures; the evils 
portunity of displaying this excel- which they suffer are no more ob- 
lency in his great and glorious jections against the goodness of 
character. Had there been no God, than penal laws and prisons, 
moral evil in the system, there ina free government,are objections 
would have been no desert ofpun- against the goodness of the legisla- 
ishment; and if there had been tors and executive oflicers.. God 
no desert of punishment, there is really good ifall’the evils whieh 
would have been no occasion or op- he inflicts upon mankind ; because 
portunity for God to manifest his goodness to the wmiyerse and.to the 
feelings towards sin, and to discov- illdeserving themselves, leads him 
er his vindictive justice. And to express his displeasure attheir 
were there no other reason for in- transgressions, by bringing» evil 
troducing moral evil into his sys- uponthem. It is becauseiGod is 
tem, this alone would have been good unto all, that he will by mo 
sufficient means clear the guilty. 

2. If vindictive justice belongs 3. We may infer from whathas 
to Ged; then none of the evils, ca- been advanced upon this subject 
famities and jugments, which God, the absurdity of rejecting theBible, 
inthe course of his providence, because it teaches, displays, and 
brings upon mankind, afford any inculcates vindietive justice. This 
solid objection against his good- is one of the greatest objections 
ness. Many have presumed to which Deists make against the sa- 
calhthe goodness of God in ques- cred scriptures. Voltaire, Bou- 
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langer, and other infidels dwell 
much upon this objection. They 
allege, that, in this respect, the Bi- 
ble contradicts common sense, and 
the natural epprehensions of man- 
kind respecting right and wrong. 

But, if vindictive justice be an 
amiable perfection of the Supreme 
Being ; then it can be no objection 
against the Divine inspiration of 
the Bible, that it teaches and ex- 
emplifies his vindictive justice. If 
the Bible did not exhibit God as a 
being, who hates sin and feels dis- 
posed to punish sinners; there 
would, indeed, be no reason to sup- 
pose it came from him, who is of 
purer eyes than to behold iniquity. 
The account. in scripture, of the 
deluge, of the destruction of Sod- 
om, of the overthrow of Pharaoh 
and his host, of the extermination 
of the Canaanites, &c. represent 
God in atrue light, as a being who 
loves righteousness and hates in- 
iquity, and are so many instances 
and displays of his holy and asnia- 
ble vindictive justice. 

But, if the judgments recorded in 
scripture, are objections 
againet the divinity ofthe Bible 
why are not hurricanes, earth- 
quakes, diseases, and the universal 
mortality of mankind, equally good 
objections against the Providence 
of God? Ifthe Deists would be 
consistent, and pursue their objec- 
tion against the Bible ; they must 
discard the providence of God and 
descend to all the absurdity and 
darkness of atheism. 

4. If vindictive justice is a per- 
fection of God; then all schemes of 
religion, which are built upon a de- 
nial, or disbelief of this Divine and 


s 


good 


amiable perfection, must be essen- 
tially erroneous, [veryscheme of 
religion of this kind, misrepresents 
the character of God, and divests 


him of one of his mast amiable and 


1 
Yr 


giorious attribute while, at the 


On the Vindictive Justice of God. 37 


27% 






same time, it misleads men as to 
their duty, and flatters them with 
the vain hope of pleasing and en- 
joying God, without becoming 
reconciled to his holy character.— 
Such isthe scheme of Universalists, 
who deny both God’s disposition, 
and his right, to punish the wick- 
ed. Such is the scheme of Armin- 
ans, who deny God’s right to give 
up the good of individu ls to pro- 
mote the greater good of the uni- 
verse; and of Antinomians, who 
maintain, thatne man can, or ought 
to love God, before he has,a prom- 
ise of pardon and eternal life.— 
And to name no more, such is the 
scheme of Unitarians, who deny 
the atonement and 


Divinity of 
Christ, a 


id maintain that repen- 
tance alone obliges God to pardon 
sinners, Unitarians agree with 
Universalists, in rejecting the vin- 
dictive justice of Ged, and in other 
important points, and their shemes 
of religion are essentially the same. 

5. Ifvindictive justice in God, is 
an amiable perfection; then men 
must approve and love it, in order 
to be saved. 


to vindictive justice, they are ene- 
mies to Ged. 


While unreconciled 


Noone can receive 





the gra ‘red in the gospel, un- 
till he acceptsthe punishment 
threatened in the law. The law 
und gospel harmonize, as do the jus- 


tice and grace oftheir Author. In 
vain do those hope in the mercy ot 
God through Christ, who see noth- 
ingamiable in the vindictive jus- 
tice of the Sovereign of the uni- 
verse, and hate the displays of it 
upon themselves and others. They 
would be miserable in heaven if ad- 
mitted, where Godexhibits himself, 
as a consuming fire ; and where the 
holy inhabitants sing the song of 
Moses and the Lamb, saying, ‘‘Al- 
leluia, salvation, and glory, and 
honour, and power, unto the Lord 
our God ; for true and righteous av 
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his judgments’’—while the smoke 
of the torments of the wicked as- 
cendeth up for ever and ever. 


—_— 


For the Hopkinsion Magazine. 

THE PRACTICAL IMPORTANCE OF 
SEEING GOD AS HE Is, 
(Cone! sled from page 263.] 

To have a true knowledge of 
God, we must see him in some 
measure as he is. And to see him 
as he is, we must see him in his 
imfinite greatness and goodness, 
which constantly move his heart 
and his hand in all his works of 
creation and providence. We must 
see him constantly pursuing his 
ultimate design of accomplishing 
the greatest general good of the 
universe. No person can see God 
im any measure as he is, without 
seeing himself to be perfectly in 
his hands, and constantly depend- 
ant on him for every one of his 
motions and actions, and seeing 
every part of the great system of 
the universe constantly moved by 
his hand, in perfect subserviency 
to his blessed will, Without s@e- 
ing him in his original and eternal 
purposes respecting all things, and 
his wise and holy and universal 
providence in “ preserving and gov- 
erning all his creatures and all their 
actions,’ we can have no true 
knowledge of God, And if God 
Joves holiness infinitely more than 
he does happiness, it is impossible 
for any to havea true knowledge 
of his character and ultimate de- 
sign, without seeing the falsehood 
of the maxim, that holiness is nota 
real, but a relative good, or excel- 
lent, lovely and “important, on/y 
because it has a tendency to pro- 
mote happiness. 

To see God as He is, is well 
adapted to make rational beings 
feel their moral obligation to love 
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him for what he is, and for all that 
he does. What moral being can 
lift his thoughts to God, and see him 
in his infinite greatness and good- 
ness, his infinite moral excellence 
and loveliness, and see his heart 
and hand constantly and as fast as 

yssible carrying into effect the 
best possible scheme to promote the 
greatest possible good ; and not 
feel that he ought constantly to love 
him with supreme affection, and 
“ rejoice in the Lord always.” — In 
the light of truth respecting God, 
who can think of those tender and 
affecting relations which we sus- 
tain to him as our Creator, Preser- 
ver, Benefactor and Saviour, with- 
out feeling his constant and in- 
creasing obligations of gratitude, 
of love, and of universal obedience 
to every intimation of his will.— 
Who can see the infinite goodness 
of God, which fills his holy and bes 
nevolent heart, and directs every 
movement of his hand, and not feel 
his obligation to the deepest re- 
pentance and self-abasement for 
every exercise of the carnal mind, 
which is enmity against God. Who 
can see God as he is, without see- 
ing himself as he is, a dependant, 
guilty, hateful creature, and with- 
out feeling his obligation constant- 
ly to have a broken heart for sin? 
Let an impenitent sinner, or a fall- 
en angel, see God in his universal 
goodness ; and he must necessari- 
ly see that he never has hated, op- 
posed or blasphemed his name, and 
never can, for any other reason 
but his pure and perfect goodness, 
which is so far from being any just 
cause of hating him, that it binds 
every creature in the universe to 
love him supremely and forever, for 
all that he is, and all that he does. 
And what obligation to exercise 
the deepest self-condemnation and 
sel{-abasement will this view of God 
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fasten upon his conscience forever? 
In connexion with his universal 
goodness, let God be seen in his 
universal purposes and agency, 
constantly causing and directing 
every motion, every action and ev- 
ery event in the universe, in the 
best possible manner to consum- 
mate his greatand absolutely perfect 
echeme of holiness and blessedness; 
and who will not be constrained 
to fear him, to adore him, and to 
thank him always for al! things. 

But let God be represented as lov- 
ing happiness supremely, and as 
loving holiness cnly because it pro- 
motes happiness; and how can this 
view of God ever lay a person under 
any moral obligation to exercise 
the love of complacency towards 
God? LetGod be represented as 
having no hand in the production 
of moral evil, and how can this 
view of God ever oblige a person to 
acquiesce in his will and praise his 
name, in view of the existence and 
prevalence of sin: With such a 
view of God, who can ever see the 
glory of God as manifested in the 
great work of redemption ? Indeed 
if God did not love righteousness 
and hate iniquity with all his heart, 
and if perfect goodness did not gov- 
ern all the movements of his hand 
in every part of the universe ; we 
should feel positive moral obliga- 
tion to hate him with all the heart. 
No being can be neutral respecting 
holiness and sin, and if God was an 
unholy being, we should be bound 
to hate him unspeakably more, 
than all other beings and objects in 
existence. 

A faithful and constant exhibition 
ofthe divine character is well adapt- 
ed to promote real obedience to the 
divine commands. Laws are bind- 
ing upon the conscience and con- 
duet of creatures in exact accor- 
dance with the goodness and au- 
thority of Jaw givers. Let the ab- 
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solute supremacy and infinite good- 
ness of God be seen by any moral 
creature, and he cannot help feel- 
ing that he ought to obey his holy 
commands. And the more exten- 
sively sinners are made to see these 
divine perfections, the more they 
will see their obligations to obedi- 
ence, and their guilt for disobedi- 
ence to the divine commands. 

A faithful and constant exhibi- 
tion of the true character of God is 
also the best adapted of any thing to 
detect false obedience to the divine 
commands. It is written, “For 
our God is aconsuming fire.” His 
character has ever been a furnace 
to separate the pure gold from the 
worthless dross. When he appear- 
ed in the person ofhis Son, he man- 
ifested the false religion of the 
scribes and pharisees. Declaring 
his name by precepts and judg- 
ments to the people of Israel, mani- 
fested his false and faithless foes.— 
Let God’s infinite hatred of all sel- 
fishness be seen, and where is all 
selfish religion? The light of 
truth respecting God, like a con- 
suming fire,is destined to blaze,and 
blaze, and burn, till all hypocrisy 
and deceit and every refuge of lies, 
are consumed from the earth, and 
every creature be made to appear 
in his true character to the view of 
heaven, earth and hell. God styJes 
himself the searcher of hearts, and 
one leading design of his providence 
has ever been to manifest both his 
friends and his foes to the view of 
the whole world. And there isno 
other way in which a_ religious 
teacher can coincide with divine 
providence, but by a faithful mani- 
festation of truth respecting God. I 
might here show that seeing God as 
he is, is well adapted to promote all 
the leading Christian graces, such 
as love to God, repentance towards 
God. faith in God or in Christ, self 
abasement for sins against God, sub- 
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mission to his will, patience under ing with the wishes and requests 
afflictions, true resignation to God of sinners to have their religious 
and sanctification through the truth; teachers ‘cause the holy one of Is- 
neither of which can be exercised rae! to cease from before them.” — 
but in view of God as he is: But Nothing but hatred of holiness, and 
I will only add, hatred of moral obligation, can ever 
That seeing God as he is, isnec- make any saint or sinner desire to 
essary in order toenjoy him. To have the leading truths, respecting 
enjoy God, creatures must feel ashe the divine character, purposes and 
feels, “act on his plan, and form to conduct, kept outof sight. All 
his the relish of their souls.” All those, who “hunger and thirst after 
true happiness, in heaven or on righteousness,” or true happiness, 
earth, is a social happiness. Itim- have a supreme thirst after God.— 
plies a union of sentiment and feel- Their souls, like David's, follow 
ig with God and all holy beings. hard after him. They derive all 
All holy creatures find their chief their spiritual light and life from 
enjoyment in the glory of God and beholding “the beauty of the Lord.” 
the good ofothers. They enjoyall Butall sinners manifest by words 
the divine perfections, all the di- and deeds the truth of the divine 
vine purposes, and all the divine declaration respecting them, that 
conduct, which they see and know. they “like not to retain God in 
But they cannot enjoy God, or any their knowledge.” The light of 
of his works, any farther than they truth respecting God, fills their 
are made acquainted with them.— minds with darkness, distress and 
They cannot enjoy any ofthe deal- dispair. It makes them feel, that 
ings of his hand, unless they know they are sinful, guilty, hateful, de- 
he reignsin perfect righteousness. pendant creatures, and every mo- 
But they, who know and fear the ment exposed to everlasting de- 
Lord, understand and enjoy all struction. It shows them, that 
things. They can always rejoice they can never get out of God's 
respecting every being, every ob- sight, or out of his haad, or free 
ject, and every event in existence. themselves from their obligation to 
They can rejoice in death as much love andobey him supremely and 
asin life, in adversity as much asin forever, even if he should treat 
prosperity, in affliction and perse- them according to their deserts.— 
cution, as much as in ease and But all these truths and obligations 
honor, and in the prospect of hell, are painful to every selfish heart.— 
as much asin the prospect ofheav- They make sinners see and feel 
en. “Neither life, nor death, nor their condemnation to be just 
angels, nor principalities, nor pow- bind them to the deepest repen- 
ers, nor things present, nor things tance and self-abasement, and shut 
tocome, nor height, nor depth, nor them up to the faith of the gospel. 
any other creature” or object, can Hence they deny them, cavil with 


destroy their constant and holy joy them, and turn themselves to any 
in God. fables and lies, however unseriptu- 


REMARKS. ral, absurd, or dangerous. Hence 

they more than desire their spirit- 

If seeing God as he is, is so well ual teachers to explain away those 
adapted to promote true holiness truths that represent God as he !s 
and happiness; then there can be orpass them over in silence, or at 
no good reason assicned forcomply- all events to preach upon them 
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very seldom, and never when they 
are so much awakened as to be 
in danger of being convicted by 
them. But it is a serious and mo- 
mentous enquiry, whether they 
ought ever to be gratified in their 
foolish, criminal, and infinitely dan- 
gerousdesires. Can they ever ex- 
ercise true love to God, repentance 
towards God, faith in God, submis- 
sion to God, or, indeed, any other 
Christian grace, without seeing 
God as he is? Can they see the 
exceeding sinfulness of sin, or 
their own ill-desert, until they 
see what a God they have hated 
without a cause? Can they ever 
be truly slain by the law of God, 
until they see his infinite great- 
ness, and goodness, and supremacy, 
which give his law all its binding 
and condemning power? Can 
they be much affected in view of 
their guilt or their danger, until 
they are made to see how deep a 
hell they deserve, for having diso- 
beyed, hated and opposed such an 
infinitely great and good being as 
God is? Butitis said, that aclear 
and full and constant exhibition of 
the divine character, decrees and 
agency, is unfavorable to the pro- 
motion of revivals? It is said that 
this kind of preaching prevents or 
destroys all religious feeling, and 
religious excitements, and that this 
can be proved by numerous facts, 
which are stubborn things? But 
if the most clear and perfect exhi- 
bition of God, which can be made 
by man, prevents, or destroys some 
revivals of religion, where will 
such religion be found, when we 
must ail see as we are seen, and 
know as we are known! Where 
will it be, when God displays all his 
character, all his purposes, and all 
his conduct ? Ifour eyes cannot 
bear to see the light of a single 
star, how can they bear to behold 
the full blaze of the sun in his glo- 
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ry? Kindness to sinners, there- 
fore, to mention nothing else, binds 
religious teachers to prevent and 
destroy all that religion, which the 
clear and faithful exhibition of the 
divine character, purposes and cen- 
duct, can prevent or destroy. 
2. If the true knowledge of God 
isthe source of all true holiness 
and happiness, then those religious 
instructers, who deny or conceal 
the leading truths respecting the 
true God, hinder and prevent the 
true holiness and happiness of man- 
kind. The present period abounds 
with false and unfaithful teachers 
of religion, whose leading object is, 
manifestly, to please and gratify 
those, who like not to retain the 
true God intheir knowledge. The 
great burden of their study is, evi- 
dently, to preach the gospel as plau- 
sibly as they can, without ever 
making their hearers see God as 
he is. And what is still more 
“wonderful and horrible” is, peo- 
ple in. general “Jove to have it so.’ 
Those few teachers of divine truth, 
who are bold and faithful enough 
to set God constantly before their 
hearers, in his universal presence 
and greatness, his holiness and sov- 
ereignty, his universal decrees and 
agency, and his ultimate design re- 
specting all creatures, objects and 
events, are almost ‘every where 
spoken against” in terms of re- 
proach and censure. Scaree any 
means, that can be justified by 
either honour or shame, are not us- 
ed at the present day by mankind 
to prevent the Holy One of Israel 
from being faithfully exhibit 
fore them. But what can =. 
ortheir teachers gain by turming 
from God and his decrees, his light 
and his glory? What can they 
gain by turning from the pure pre- 
cept and righteous penalty of his 
holy law? By doing this they 
equally turn frem all trae holiness 









































980 The Practical importance of 


and happiness? They turn from 
pure light to perfect darkness, from 
every real ground of hope to despair, 
and from heaven to hell. Nor can 
religious teachers carry their peo- 
le forward in divine knowledge, 
haa or blessedness, any farther 
thin they teach them the true 
knowledge of God. This is no 
groundless assertion, but agrees 
with obvious reason and well 
known facts. Look into those con- 
gregations, whose spiritual guides, 
seldom if ever, show them God as 
he is; who teach them, either di- 
rectly or indirectly, that they “have 
nothing to do with the divine pur- 
poses,” the divine threatenings, the 
divine predictions, which are unfa- 
vourable to human interests, and 
with the penalty of the divine law ; 
who tell them “all that God re- 
quires of them is, to throw them- 
selves, their whole lengtli, upon 
the divine promises, with a deter- 
mination to obtain what they de- 
sire, or die there ;” who teach, di- 
rectly or indirectly, that God not 
only wishes to make al] mankind 
holy and happy, but that the only 
reason why he does not, is because 
some are unwilling to be saved ; 
who conceal or deny the ultimate 
design of God, which is, to secure 
the most perfect exhibition and 
gratification of all his goodness ; 
who exclaim against metaphysical 
preaching upon the divine charac- 
ter, the divine sovereignty, the di- 
vine purposes, the divine agency, 
and the absolute perfection of the 
divine plan; who add affliction to 
nds of those, who are faithful 
h to set every subject they 
treat upon, in its true light, and 
compel their hearers constantly to 
behold God as he is; and who 
strengthen the hands and encour- 
age the hearts of those who hate 
the true knowledge of God :—And 
will you find such congregations 
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well informed on divine subjects ¢ 
Do those, who approve and sup- 
port such preachimg, generally ap- 
pear to know much about God, 
about man, about heaven and about 
hell? Do they generally appear to 
know much about sin, about grace, 

or about the beauty and glory of 
the vindictive justice of God ? Do 
they appear to know in reality rouch 
about their hearts, about the guilty, 
dangerous and deplorable condi- 
tion of sinners, or about the sizns 
of the times ? Do they make rapid 
progress in knowledge, holiness and 
happiness? Can any love the 
truth respecting God, and yet 
hate to have it set in a clear and 
striking light by preachers? What 
is the language of well known 
facts on this subject? And do 
not the scripturesuniformly repre 
sent those, who hate divine knowl- 
edge, as not chousing the fear of 
the Lord. 

3. Ifthe true knowledge of God 
is the only means of promoting the 
Christian graces ; then for pro- 
fessed Christians to oppose the 
faithful and constant exhibition of 
the divine character, is one of the 
greatest of absurdities. A Christ- 
ian is one, who loves God above all 
other objects, delights supremely; 
in his character, and desires, with 
all his heart, to be perfeetly sanc- 
tified. This is what every person 
professes, who takes the name and 
seal of Christ upon him. And this 
is not only the confession but the 
experience of all real saints. “But 
we all, says an apostle to his fel- 
low Christians, beholding as in a 
glass, the glory of the Lord, are 
changed into the same imaze, from 
glory to glory, even as by the spir- 
itofthe Lord.” This agrees with 
the experience of all real \ saints 
ever since ; who have ever found 


by experience that a clear view of 


the divine character has hada di- 
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vine transforming influence upon 
their hearts and lives. For pro- 
fessed Christians, therefore, to op- 
pose the faithful exhibition of God, 
is to oppose the means, the posses- 
sion, and the enjoyment of what 
they profess to desire above all 
things. This gross inconsistency 
and absurdity cannot fail to attract 
the notice of the people of the 
world, who generally despise such 
conduct in their hearts, if they do 
not take occasion from it to ridicule 
all pretensions to religion. 

4. If seeing God as he is will be 
the eternal source of blessedness in 
heaven ; then all those who thirst 
alter God, have a joyful and glori- 
ous prospect before them. God 
has laid a foundation in the gospel 
scheme to make a constant and in- 
creasing display of his natural and 
moral perfections before the eyes 
of all his intelligent creatures 
through every period of their exis- 
tence. There is an inexhaustible 
source of knowledge, holiness and 
blessedness in God. Saints in 
heaven will have nothing to hinder 
or obstruct their making constant 
and swift advances in the knowl- 
edge and enjoyment of God. They 
will be more deeply interested in 
the expressions of divine grace and 
justice, than the angels of light.— 
And the more they know and enjoy, 
the more rapidly will they advance 
in knowledge, holiness and bles- 
sedness. No natural or moral evil 
willthere hinder their progress in 
bliss. ‘They will see as they are 
seen and know as they are known. 
They will then behold without a 
glass the glory of the Lord, and 
“be changed into the same image 
from glory to glory, even as by the 
spiritofthe Lord,” They will find 
enough in the incomprehensible 
perfections of the divine character, 
to feast their intellectual and moral 
powers to alleternity. 

» 


, 


5. If seeing God as he is will be 
the eternal source of the blessed- 
ness of saints ; then it will also be 
the eternal source of the misery of 
sinners. The same pillar of fire, 
which was light to the children of 
Israel, was darkness to the Egyp- 
tians ; and the same truths, which 
fill the hearts of saints on the earth 
with light and joy, are a source of 
perpetual darkness and distress to 
sinners. In this life, the cares, 
the troubles, the employments and 
the various amusements of sinners, 
turn off their attention, in a great 
measure, from God ; which enables 
them to live in some degree of 
pleasure. But in eternity, all 
these scenes and objects will be en- 
tirely removed from their reach 
and pursuit. They will have noth- 
ing to do but to think about God 
and his works, and behold the 
bright display of all his great, glo- 
rious, and terrible perfections for- 
ever and ever. And as this occa- 
sions their distress here, so it will 
occasion their perfect misery here- 
after. What keen remorse will 
they feel, when they see what an 
infinitely great, wise and holy God 
they have constantly hated and op- 
posed on earth, for the very reasons 
and only reasons, why they should 
have constantly loved and obeyed 
him? How will it wrimg their 
hearts with perpetual anguish to 
think of those tender and affecting 
relations which they sustained to 
God, and Christ and the redeemed, 
while upon earth? They will for- 
ever be obliged to see God as their 
benevolent Creator, Preserver and 
Benefactor, in whom they have ai- 
ways lived, and moved, and had 
their being, who so loved the world 
that he gavethe dearest object of 
his heart to suffer shame and sor- 
row anda painful death to make 
an atonement for their sins, and 
whe opened the gate efthe heaven 
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of his glory to them, but they refus- 
ed to enter in and be saved. They 
will forever see Christ as their Sa- 
viour, who laid down his life for 
them, as their faithful teacher, who 
invited them to come to him and 
live, and who faithfully warned 
them of the fatal and dreadful con- 
sequences of continuing in sin.— 
They will always be obliged to see 
and feel those sacred and solemn 
obligations which will forever bind 
them to love God for all that he is, 
for all that he has done, and for all 
that he will do to all eternity.— 
They will see all the expressions of 
his mercy and special grace 
towards the redeemed, and of his 
vindictive justice towards the guilty 
inhabitants of the world of wo.— 
Every truth,every object,and every 
being in the universe, will con- 
spire to sink them in misery forev- 
er. The light of the great day will 
unfold to their astonished view, all 
the motives of the divine conduct 
which they had so often censured, 
and effectually convince them, that 
infinite wisdom and goodness mov- 
ed him to create, govern and dis- 
pose of every creature and object, 
just as he has done, and will do. It 
will unfold all the motives of their 
faithful friends in their prayers, 
their tears, and their exertions for 
their eternal good, which they had 
so often misrepresented, despised 
and ridiculed, and for which they 
had often treated them so unkindly. 

Finally, if we are constantly un- 
der the eye, in the hand, and un- 
der the government of such a God 
as the Bible and nature reveal; 
then “what manner of persons 
ought we to be in all holy conver- 
sation and godliness.” How in- 
conceivably solemn, interesting and 
momentous is this short and uncer- 
tain period of duration? What a 
solemn sight to see fools make a 
mock at sin? How affecting the 
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natural and moral evils that are 
around us and in prospect before 
us? How painful and grievous to 
the true friends of God, to see his 
name and perfections treated with 
contempt, reproach, and censure ? 
How ought it constantly to make 
their hearts break and bleed to see 
those precious truths so general- 
ly dishonoured and reproached, 
which the most fully express the 
riches of his glory, and the exceed- 
ing riches of his grace, justice and 
goodness? How are all natu- 
ral evils lost in this, which is daily 
becoming more extensive and af- 
fecting to all those who love God 
and regard his honour and glory 
above all other objects? What 
fearful reason to expect that God 
will shortly ‘‘ have pity on his holy 
name” by casing himself of hts ad- 
versaries? How deplorable the 
condition of all impenitent sinners, 
who constantly rise up against God, 
in whose hand their breath is, and 
to whom they are under such sa- 
cred and inviolable obligations ? 
And Oh! their end !—How prec- 
ious, how unspeakably important is 
every moment that affords saints 
an opportunity to persuade them 
to “ acquaint themselves with God 
and be at peace with him, that 
thereby good may come to their 
souls?” ‘To renounce their unrea- 
sonable and hateful enmity ; and 
turn to him with supreme and joy- 
ful affection, with self-loathing and 
self-abasement for their sins against 
him, that they may enjoy God and 
all things forever, and escape the 
condemnation and insupportable 
penalty of his holy law? 

In the light of truth respecting 
God, how amazing solemn is eve- 
ry object, every event, and every 
creature which surround us t How 
every moment of time appears, 
which gives us an opportunity of 
doing good *—An opportunity of 
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vindicating the ways of God to 
man, of defending his precious 
truth from the reproaches of his 
enemies, and of epreading the light 
of it in this dark, blind, and in- 
fatuated world ? How precious ev- 
ery opportunity of promoting the 
knowledge, holiness and happiness 
of others ’—How “exceedingly sin- 
ful,” odious, hateful, ill-deserving 
and hell-deserving does all sin ap- 
pear as committed against the 
character, the feelings, the author- 
ity and the throne of such a God 
as Jehovah is! How inconceivably 
interesting, joyful and dreadful is 
the great day, which is but little be- 
fore us? How final and irrevoca- 
ble, how solemn and weighty its 
decisions and events? What joy- 
ful hopes, what deep and awful 
despair will the investigation and 
different sentences of that day for- 
ever fix upon the countenances of 
the righteous and the wicked ?1— 
What numbers of secret, hidden 
and forgotten sins will then be 
disclosed, never more to be con- 
cealed or forgotten? What leads 
of hypocrisy and deceit will there 
be unmasked, and what motives 
will be seen to have prompted the 
measures, motions and actions of 
multitudes, who have had the high- 
est applause and praise of the 
world ? What disappointment, what 
amazement and what despair, will 
fill the hearts of all sinners at that 
day? And Oh! what glory will 
blaze around the Majesty of heav- 
en? What light, what joy and what 
praise will fill the realms above ? 
Who will not wish to be forever in 
heaven, or as far from it as possi- 
ble ? C. 8. 
—>— 

PROTESTANTISM AND POPERY. 

Question. What do you call 
yourself? 

Answer. A Protestant. 

Q. What is a Protestant ? 


Protestantism and Popery, 


283 


A. A person who protests a- 
gainst Popery. 

Q. What is Popery ? 

A. The religion of the church 
of Rome; the members of which 
are called Catholics, or Papists, 
from their connexion with the Pope 
of Rome. 

Q. What is it to protest against 
Popery? 

A, Solemnly to declare my dis- 
approbation of the doctrines of Po- 
pery, as not being according to 
godliness. 

Q. Why do you protest against 
the doctrines of Popery, and why 
do you believe in those of the Pro- 
testant Religion? 

A. Because I cannot find the 
doctrines of Popery in the sacred 
scriptures, while those of the Pro- 
testant religion are all founded on 
the truths revealed in the Old and 
New Testaments. 

Q. What are the principal doc- 
trines of Popery you protest a- 
gainst ; and what are the corres- 
ponding articles of your faith as a 
Protestant, for which you contend, 
as founded on the Bible ? 

A. They may be chiefly reduc- 
ed to the nine following ; there are 
besides many errors of a seconda- 
ry nature, which will fall when 
these principd doctrines are over- 
thrown. On these, therefore, it is 
needless to enter. 

Q. Let me hear your nine prin- 
cipal points of protestation against 
the church at Rome? 

A. I will endeavour to state 
them as briefly as I can, and refer 
you to the scriptures on which they 
are founded, 

Istly. J protest against the 
church of Rome, because she be- 
lieves that the Pope of Rome is 
supreme head of Christ’s church om 
earth, and calls him Papa, Pope, 
or Father, contrary to these serip- 
tures (Matt. xxiii. 9; Eph. i. 16, 
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Col i. 18,20.) While as a Pro- 
testant I believe from these very 
scriptures, that Christ alone is 
Head of his body the Church, 
both on earth and in heaven. 
IIdly. J protest against the 
church of Rome, because she be- 
lieves, that besides the worship of 
God the Father, God the Son, and 
God the Holy Ghost, the three 
adorable persons of the Trinity in 
one God, it is right to pray to the 
Virgin Mary and saints, to whom 
more frequent addresses are made in 
that church, than to Almighty God; 
and even to bow down before cru- 
cifixes, pictures and relics, contra- 
ry to these scriptures (Exod. xx. 3, 
4; Lev. xxxi. 1; Deut. xxvii, 15; 
Ps. xevii. 7; Jer. xliv. 16, 17, 25, 
26, 27; Acts x. 25,26; Rev. xxii. 
8.) While as a Protestant J be- 
lieve from these very scriptures, 
that Almighty God has denounced 
the severest judgments against bow- 
ing,down befere or paying any de- 
gree of adoration to any likeness of 


Him, or of any of his creatures, or 
to the queen of heaven; command- 
ing us to worship God only as Fa- 
ther, Son, and Holy Ghost, three 
persons as one God. 
lildly. J oe against the 
of 


Church ome, because she 
teaches that her members ought not 
to exercise their own judgment in 
matters of religion, but to receive 
their doctrines from Aer and her 
traditions, which she declares to 
be an infallible authority, although 
at variance with the written word 
of God; on which account her 
clergy are very unwilling that their 
flocks should read the Bible, con- 
trary to these scriptures: (Deut. 
xi. 18. 19; Joshua viii. 34, 35; 
Isaiah viii. 20; Mark vii. 7, 9, 13; 
Lake xii. 57; John v. 39; Acts 
xvii. 11; If. Tim. iii. 14, 15, 16, 
17; I. John, iv. 1.) While as a 
Protestant I believe, from these 
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very scriptures, that every follower 
of Jesus Christ is called upon to ex- 
ercise his own judgment on matters 
of religion,and to examine diligently 
whether what he depends on for the 
salvation of hissoul is built upon the 
word of God, called the Bible, 
which we Protestants think ought 
to be in every person’s hands ; and 
consider to be the only sure rule of 
faith. 

{Vthly. I protest against the 
Church of Rome, because she be« 
lieves that wretched sinners, such 
as we are, can do works meritorious 
in the sight of God, and available 
for our own justification; as also that 
we ean derive merit from the inter- 
cession of saints, and works of su- 
pererogation, as well as from fast- 
ing, masses, pilgrimages, penances, 
and other ceremonies; thereby 
making the sufferings of Christ of 
none effect, contrary to these scrip- 
tures (Job xxii. 2; xxxv. 7; Isaiah 
Ixv. 6; Matt. ix. 18; Luke xvii, 
10; Rom. iii. 28; iv. 3,4; xi.35; 
Gal. v. 4, 5, 6; Eph, ii, 8, 9; 1. John 
i. 7.) While as a Protestant I 
believe from these very scriptures, 
that Jesus Christ by his death on 
the cross, hath redeemed us from 
all our sins, and that faith ia this 
truth, can justify a sinner before 
God ; and that to what Christ hath 
done and suffered, nothing of ours 
can be added as a ground of justifi- 
cation without destroying its effect; 
while from this truth alone, when 
grafied in the heart by the Holy 
Spirit, and daily nourished there 
by the same Spirit, good works 
must follow as its necessary and in- 
separable fruit. (See James ii. 
17.) 

Vthly. J protest against the 
Church of Rome, because she has 
appointed the following five sacra- 
ments, viz : Confirmation, penance, 
extreme unction, holy orders, and 
matrimony (in addition to baptism 


-_— 


a ee a er ae ae 





1826. 


and the Lord’s supper, which were 
ordained by Christ himself, thereby 
diverting the attention of her mem- 
bers from these, to those of her own 
institution, which are not necessa- 
ry to salvation, or commanded as 
suchin the seriptures(see Matt. xv. 
9.) While as a Protestant I be- 
lieve, that two sacraments only are 
generally necessary to salvation, 
viz: Baptism and the Lord’s Sup- 
per, both which are ordained by 
Christ himself. I am to be baptiz- 
ed, and after professing my faith in 
Christ as my only Saviour from 
the wrath to come, I am to partake 
of the Lord’s Supper as a pledge of 
his love to me, and a token of my 
love and obedience to him and his 
command: ‘Do this in remembrance 
of me.” (See Matt. xxviii. 19 ; 
Mark xvi. 16,16; Luke xxii. 19, 
20.) 

Vithly. I protest against the 
Church of Rome, because she 
teachés the doctrine of transub- 
stantiation, by which her members 
are required te believe tht the 
bread and wine are actually chang- 
ed at the time of consecration into 
the body, blood, soul, and divinity 
of Christ; and to fall down before 
them and worship them as such ; 
contrary to (John vi. 63; I. Cor. 
x. 14, 15; 16,17.) She likewise 
denies the cup to her laity, contra- 
ry to (Matt. xxvi. 27,28; 1. Cor. 
xi. 23, 39.) While as a Protestant 
I believe, from all these scriptures, 
that this doctrine of transubstanti- 
ation is erroneous, and the worship 
of the host idolatrous ; that every 
traly penitent and faithful follower 
of Jesus Christ, in the ordinance of 
the Lord’s Supper, spiritually eats 
the flesh of Christ and drinks his 
blood, whereby he is made to dwell 
in Christ, and Christ in him ; and 
that every individual ought to re- 
ceive it in both kinds, 
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Vilthly. J protest against the 
Church of Rome, because she be- 
lieves that repeating over prayers 
should be inflicted as a penance ; 
and because her public worship is 
offered up in Latin, a language 
unknown to most of the congrega- 
tion ; so that it is impossible for 
them to join with their understand- 
ing; contrary to Matt. vi. 7; Luke 
xi. 52; John iv. 23,24; I. Cor. 
xiv. 9,15, 16. While as a Prot- 
estant I believe, from these scrip- 
tures, that communion with the di- 

vine Being i in prayer, is man's great 
privilege, ‘and should be always so 
conducted in public worship, that 
the congregation can join with 
their heart, ‘and with their pa 
standing, so as to worship God ‘ 
spirit and in truth.” 

Villthly. J protest against the 
Church of Rome, because she be- 
lieves that pardon for sins past, 
present, and tocome, may be sold 
by her clergy ; and that it is in their 
power unconditionally to grant 
such pardons for money; contrary 
to Isaiah Iv. 1; Acts vii. 20. 
While as a Protestant I believe, 
that God in Christ alone can par- 
don sin; which pardon the minis- 
ter may proclaim freely to every 
sinner on his heart-felt repentance 
for sin, lively faith in Christ, and 
steadfast purpose to lead a new life; 
and that these will be the evidence 
afterwards, that the pardon so pro 
claimed has been effectual (see 
Isaiah xliti 25; Jer. eee 8; 
Matt. i, 21; John xx. 22, 23; Col. 
j. 14, 21, 22 ah Petar | ii, 24 ; 
I. John i.7, 9.) 

IXthly J protest against the 
Church of Rome, because she be- 
lieves tht there is a place for the 
soul between heaven and hell called 
purgatory; where purification from 
sin takes place,after the soul has left 
the body; and that it can be delivered 
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from this place by prayers and 
masses said by the priest when du- 
ly paid for it, contrary to (Eccl. ix. 
5,6; Luke xvi. 26; John ix. 4; 
Rev. xiv. 13.) While as a Prot- 
estant I believe, from these scrip- 
tures, that after death, the departed 
soul awaits the resurrection of she 
body in the very state of pardoned 
or unpardoned sin in which it left 
the world, until the day of judg- 
ment ; when both soul and body 
will be reunited, and consigned for 
ever to that state either of happi- 
ness or misery, which the soul has 
occupied in its departed state. 

Q. Is there any thing else you 
dislike in Popery ? 

A. Yes, several other points ; 
but particularly the reckoning eve- 
ry one wha does not submit to these 
errors, a heretic; and believing it 
to be right to persecute all such 
even unto death ; notwithstanding 
which, I hope with St. Paul always 
to confess, “That after the way 
which they call neresy, so worship 
I the God of my fathers, believing 
all things which are. written in the 
law and the prophets. ~CA&ets xxiv. 
14.) 

Q. But how far will protesting 
against these doctrines of Popery, 
and repeating those of Protestants 
which you believe to be founded on 
scripture, be of advantage to your 
own religious improvement ? 

A, It will be of no advantage to 
protest against the one or to repeat 
the other,unless the doctrines which 
I believe to be right,take such pos- 
session of my own heart, as tohave 
an abiding influence on my life ; 
for a knowledge of the right way, 
if neglected, will butincrease my 
condemnation. (Matt. xi.21, 2X.) 
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STATE OF MORALS IN NEW-ORLEANS. 
Louisiana was purchased in [803. 
The population of New-Orleans at 


State of Morals in Ne0-Orleans. 








DECEMBER, 


that time was near 10,000. About 
2000 Spaniards soon after removed, 
some to Pensacola, others to Ha- 
vana. At present the. population 
is probably between 40,000 and 
50,000. A large proportion of 
these are French and Roman Cath- 
olics. Many of the Catholics are 
kind, generous and sympathetic.— 
This is especially true of the ladies. 
It is too muchahe habit of our North- 
ern people, who arein #/. Orleans 
but a short time, and see only the 
gross violations of the divine laws 
which are lamentably frequent, to 
give an undistinguishing picture of 
the whole, as though all were equal- 
ly bad. This is not true, either 
among the Catholics or the Protes- 
tants. There are numbers among 
both’classes,especially ladies,who by 
their Christian efforts in visiting 
the widow in her distress, relieving 
the sick, protecting and supporting 
the orphan, and keeping themselves 
unspotted from the world, give 
good reason to hope that they pos- 
sess that religion which is pure and 
undefiled before God, our heavenly 
Father. I think this statement is 
due, in justice, to our Roman 
Catholic fellow citizens of New- 
Orleans ; who, though we must 
think them greatly in error in many 
particulars, yet show that the vir- 
tues which Fenelon loved, are not 
wholly extinct among them. 


Still, it is too true that Vice is 
open and shameless. Temptations 
to a departure from the paths of pu- 
rity and rectitude, are numerous 
and pressing. The Sabbath is 
greatly profaned. Most of the 
stores and shops and offices are 
kept open—more especially among 
the French population—though 
truth and justice compel me to say 
that many Americans, and from 
the North too, are not behind others 


in thus violating the sacred day of 


rest. Steam-boats and ships are 
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loading and unloading. Carts and 
drags are in motion. The cock-pit 
is fully attended, whose drums are 
beating, and numerous lors flying, 
to attruct attention. Various non- 
descript games, the names of which 
1 do not know, the apparatus of 
which is in public view, filch from 
the pockets of seamen and youth, 
and the unwary, whatever money 
they may happen to have. The 
regularly licensed gambling-houses 
exert @ most destructive influence. 
Their conductors pay to the State 
for their licenses 30,000 dollars 
annually. The whole expense of 
of these establishments per year, is 
computed at 100,000 dollars. This 
expense must be defrayed before 

the managers can realize any profit. 
Sabbath afternoon the slaves have 
their Congo dance on a public 
square, which is attended by multi- 
tudes of all conceivable shades of 
colour. Here also the boatmen and 
sailors are drinking, singing, ¢a- 
rousing and sometimes fighting.— 
The latter, however, is generally 

soon interrupted as there are armed 

men (part of the city guard) always 
present, who, as soon as the sun is 

down, disperse the crowd. This 

whole scene is a most horrible vio- 

lation of the sanctity of the Sab- 

bath; and when I first saw it, I 

could scarcely believe that I was 

still in a country even nominally 

Christian. Well may every pious 

soul exclaim, “How long, O Lord, 

how long !”” . 

Sabbath evening the French 
Theatre is brilliantly lighted up, 
and most numerously attended.— 
Sometimes, I think, in the Spanish 
Theatre, a masquerade ball has 
been given on a Sabbath evening. 
But of this I am not quite certain. 
Such, however, is the state of mor- 
al feeling, that no compunctions of 
conscience would probably be ex- 
cited by the scene. Those who 
fave atteaded these bsalls 
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time, describe them as occasions of 
the most bold, unblushing indecen- 
cies conceivable. In passing the 
streets of New-Orleans on a Sab- 
bath, I have often and strongly, 
again and again, been reminded of 
Bunyan’s Vanity Fair. 

The Catholics have a Cathedral ; 
a large, massive, dark, gloomy 
pile—where mass is regularly said, 
and service attended on the Sab- 
bath, and which is always open for 
the devotee to kneel before an im- 
age, a saint, or across. Near the 
Cathedral is another place of wor- 
ship, formerly the Chapel of the 
Nunnery, which has been removed 
four miles below that city. There 
isalsoa Chapel in the Faubourg 
St. Mary ; but whether service is 
regularly attended there, I know 
not. 

Among the Protestants there is 
an Episcopal Church, in which the 
Rev. Mr. Haul! officiates. The 
Methodist brethren also, after much 
difficulty and many efforts, have se- 
cured a place of worship and 
a regular teacher according to the 
rules of their Church. There is 
likewise the Presbyterian Church, 
over which the Rev. Mr. Larned 
was settled, whose pathetic elo- 
quence and early death will not 
soon be forgotten His successor 
is the Rev. Mr. Clapp, a man of 
vigorous, well disciplined mind, 
and of decidedly evangelical princi- 
ples. By preaching plainly and 
forcibly the doctrines and duties of 
the gospel, and by a course of 
straight-forward, open, honest in- 
tegrity, he has secured the respect 
even of those who dislike the truth 
he delivers. Hisinfluence is great 
and growing, in the city and State. 
He has been so long in a Southern 
climate, that he has become in a 
great degree inured to it, and re- 
maius in New-Orleans through the 
year. I think it due to one, who in 
sickmess and health, through gosd 
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report and evil report, has remained 
at his post and done his duty, that 
a true statement of his character 
and efforts, and situation should be 
made; especially, when from some 
quarter, currency has been given 
toa statement of a different com- 
plexion. By the efforts of Mr. 
Hull and Mr. Clapp, a Mariner’s 
Church Society has been formed, 
and efforts are now making to col- 
lect a sum suflicient for the erection 
of achurch forseamen. Between 
New-York and New-Orleans there 
is a regular, frequent, constant in- 
tercourse. It is exceedingly desi- 
rable that the seamen going from 
this port, and Philadelphia and 
Boston, and other places, should 
not be cut adrift from all the privi- 
Jeges they here enjoy, and left 
without restraint to urge their 
downward way to perdition. Some- 
thing must be done for them. 





ORDINATIONS AND INSTALLATIONS. 

1826. Dec. 13. Ordained, Rev. Asa- 
net Cops, as colleague pastor with 
Kev. Mr. Le Baron, of the Congregation- 
al Charch in Rochester, Mass. Sermon 
by Rev. Dr. Codman, 

1896. Dec. 13. Installed, Rev. Jorn 
Mann, “ over the Congregational Socie- 
ty and Church in Suffield, Con.” Ser- 
moo by Rev. Thomas Vernon, from I. 
Cor. xxii. 23, <4. 

1826. Dec. 13. Installed, Rev. Car- 
vin Park, D. D. as Pastor of the Evan. 
Congregational Church in Stoughton, 
Mass. Sermon by Rev. Dr. Emmons. 

1826. Dec. 20. Ordained, Rev. THuo- 
mas T. Watraman,as pastor of the 
Union Congregational Church in Provi- 
dence. Sermon by Rev. Dr. Beecher, 
from Matt. xi. 12. 

1826. Dec. 20. Installed, Rev. Jonw 
N. Brows, as pastor of the Buptist 
Church in Malden, Mass. Sermon ;by 
Rev. Mr. Jackson of Charlestown. 

1826. Dec. 27. Ordained, Rev. Moses 
G. G@rovesnor, as pastor of the Con- 
gregatioual Church in Haverhill, West 
Parish, Mass. 

1827. Jan. 3. Ordained, Rev. Fpwarp 
Bescner, as pastor of Park-Street 
Church, Boston. Sermon by Rey. Dr. 
Beecher, from Gal. i. 8. 











DECEMBER 
POETRY. 


From the Christian Mirror. 

“ Only one pool—I am a poor Israale’’ 
Jews aT Smrraz. 

O, beg no more, for thou wilt fail, 
Go home, go home, poor Israale, 
Go to thy low, dlespis’d abode, 
it will do well enough for thee ; 
So very long thy tears have flow'd, 
Thou art so us’ to misery, 
Thou scarcely feelest sorrow now, 
Go to thy dreary dwelling, go. 


Thine eye is wet, thy cheek is pale, 
Thou lookest sad, poor Israale— 

We think of what thy fathers were, 
Ah! thou dost think about them too, 
They *habited a city fair, 

A wretched, friendless wanderer thou ; 
They bad their songs, but thou thy wail, 
Alas! poor sorrowing Israale. 


Nay—tell not of thy raiment old, 
Poor Israale must bear the cold, 

And tell not how the light divine 
Which us’d to guide thy father’s way, 
Hath ceas'd about thy path to shine, 
For thou must be content to stray. 
Poor wanderer! expect not we 

Have any hearts to feel for thee. 


Teil not of thy forgotten song, 

Or harp upon the willow hang, 

Tell not how thou dost bear them all, 
The frown, the sneer, the taunting jest, 
Tell not of tears, which, nightly, fall 
When other mourners are at rest : 

We know thy sorrows will not fail, 
Alas! poor sinful Israale. 


In vain, poor fallen one, thy call ; 
We love thee, heed thee not at all, 


We have not one—“ one pool’’ to spare; 


To teach thee of that blessed name, 
Who would for all thy sorrows care, 


Who would thy wandering feet reclaim; 


Yet Jesus, Jesus loves thee still, 
Lost as thou art, poor Israael, G.E.A 





